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    Note the difference of our two remaining uses of words from the “claim” family – “acclaim” and    
    “proclaim.”   

 Proclamation is an announcement about someone, something. 

 Acclamation is addressed to someone (i.e. Christ, the Father or the Holy Spirit).  

 A classic “acclamation” is the Apostle Thomas “My Lord and my God”  
 
 

 
    
 

A. Right after the Institution Narrative has been enacted, at the center of the dialogue of the 
Eucharistic Prayer comes an acclamation: “The mystery of Faith.”  This mystery of faith “makes” 
the Church. (The precise phrase from I Timothy 3:9). 
1) What is “the mystery” at the heart of all the “mysteries of faith” (our dogmas and teachings)? 

 “Mystery” in Greek: covering of the mouth, something experienced but not 
necessarily able to be explained; Latin for mystery is sacrament. 

 The mystery is the “Passion-within-all-Passions.” the self-sacrificing, self-emptying 
love of Father and Son within the Trinity and manifested toward us.  The Eucharist is 
the mystery or sacrament.  

 The mystery has been “disclosed” in the Institution Narrative and now we 
acknowledge it with one voice of prayer and praise.  

 (Outward sign) of Trinitarian love. 
2) We acclaim this mystery because we are engaged in it, not merely spectators, we are part of 

the Eucharistic dialogue of Christ/Church with the Father (from love, back to love – see John 
13 and John 17). 

3) As there is mutual self-surrender in the Trinity, so too in the liturgical assembly: we though 
many, become one voice as we “surrender” our “ego” (pride, fear, anger etc.).  We acclaim 
our truest, deepest, common identity. 

4) God comes to us and we process back to Him; the dynamic of this movement is 
experienced in the gathering, the assembly itself and in our joint worship. 

5) Mystery “requires” our involvement. 
6) Three possible acclamations of the Assembly after the consecration: 

 We proclaim your death, O Lord, and profess your resurrection until you come again 
(from Antiochene Anaphora). 

 When we eat this bread and drink this cup, we proclaim your death, O Lord, until you 
come again (St. Paul, I Corinthians 11:26). 

 Save us, savior of the World, for by your cross and resurrection you have set us free 
(inspired by Rev. 5:9 and I Peter 1:18). 

 
 
 
 
 
 

Introduction and overview: The memorial acclamation - the Mass “defines” itself 

A passion for oneness: Eucharist draws us out of isolation of sin into solidarity of 
grace, the “Communion of Saints.” Consider the Assisi cross of San Damiano. 
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A. Preface dialogue 

1) Although it may seem to be a dialogue of priest celebrant with assembly, in actuality, both 
celebrant and congregation are together addressing the Father in Christ. 

2) This dialogue introduces the Eucharistic Prayer so thanks is central; “always and 
everywhere” it is “right and just, our duty and our salvation” to give thanks. 

3) In the Byzantine tradition, this “dialogue” is the greeting from the ending II Corinthians 13:13. 
(”May the grace and peace…”) 

B. The Preface 
1) Not a mere “introduction”; an integral part of the Eucharistic Prayer. 
2) Called “preface” in the sense of “prae” (meaning “in front of”) not the chronological sense of 

“before”; also can refer to proclaim (praeclare). 
3) 84 possible choices; all of them refer in some way to creation and redemption. 

C. Sanctus 
1) Blends together Isaiah 6:3 and Revelation 4:8: our praise of God joins that of heavenly 

choirs of angels and saints. 
2) This prayer also links the local gathering with the wider Church, even eschotologically. 
3) A song of adoration to the transcendent Lord who is also near at hand. 
4) Note the “Benedictus” section of the Sanctus (added in 7th century)… from late Middle Ages 

through Vatican II, this section sometimes splits from the rest of the Sanctus while priest 
quietly continued Mass prayers. 

 
 
 
 

A. Epiclesis – invocation of the Holy Spirit, a petition for God to accept/complete the sacrifice and 
make it fruitful. 
1) In the Eastern tradition there is one epiclesis of consecration for both the gifts and the 

assembly (they see liturgy wholistically). 
2) In the West/Latin tradition, an epiclesis over the gifts preceding “consecration” of bread and 

wine and then after “consecration” an epiclesis for us to be made holy/worthy to receive the 
consecrated gifts. 

3) Father Congar, the influential Dominican theologian of Vatican II, speaks of “one eternal 
epiclesis”: we are always invoking the Holy Spirit. 

 There has been one continuous gift of Holy Spirit from creation to Mary’s conceiving Christ 
to birth of Church. (Consider Hopkins and Chardin as well) 

4) As the Holy Spirit came upon Mary and made the Word visible through “burial in the flesh,” 
after the Resurrection, the Spirit is the agent of the “disappearance” of the Risen One into 
the flesh. 

5) Presence of Holy Spirit now “completes/fulfills” the Trinitarian manifestation… Epiclesis 
brings to life the full action of remembering. 
 

B. Some “global” insights/reflections on the implications of seeing Eucharist not only in a Christ-
centered way but also as Spirit driven – i.e. change of us, not just the “elements.” 
1) Human concerns: efficiency and order, worry about sufficiency of resources vs. abundance 

of Holy Spirit. 
2) Invoking the Spirit upon us (as well as the sacramental gifts) means we are open to absorb 

His Word and teaching; (not just a question “eating/drinking”) but a commitment to our own 
change, transformation, metanoia. 

3) The change called for in the epiclesis is that we become “one body, one spirit” – i.e. a true 
community; a prayer that we ourselves might become bearers of the Spirit. 
 

 

Part Two:  Acclaiming the Holy Spirit in the Eucharistic gathering 

Part One:  The opening acclamations of the Eucharistic Prayer:  The preface and Holy, Holy,  
                    (Sanctus) 
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A. The Second Eucharistic Prayer, the Anaphora of Hippolytus dating to about 215 AD (focus on 
Holy Spirit’s role). 
1) Change made in Hippolytus’ original text so that it would correspond with the Antiochean 

tradition. 
 Sanctus inserted into the Thanksgiving. 
 Institution narrative inserted. 
 Intercessions added after second epiclesis. 

2) Thanksgiving (preface) emphasizes the role of the Holy Spirit; role as eschatological. 
3) Anamnesis (memorial) 
4) Offering 
5) Second epiclesis 
6) Doxology 

 
C. Special points to note: 

1) In the preface which is part of Eucharistic Prayer II, words used for Christ: Beloved child, 
Son, Servant, Word, Savior and Redeemer (Christ saves us by being saved himself!).  

2) A text proclaiming praise and admiration of God (rather than a self-centered thanksgiving). 
3) To “win” for you and “holy people” and manifest resurrection. 
4) Post Sanctus – therefore (igitur) as beginning of anamnesis (memorial); outpouring of Holy 

Spirit.  Sign of the “last days” (eschatological).  Like the dewfall – especially Hosea 14:5 and 
Isaiah 55:10-22; Dt. 32:2. 

5) Emphasis on voluntary nature of Christ’s passion. 
6) Divine election makes us worthy. 
7) “Before you” – i.e. “real presence” of the people to God who is always present. 
8) Intercessions for Church throughout the world (i.e. one Church). 
9) Remembrance of saints and the “face of God” (light). 

 
B. Third Eucharistic Prayer, Prayer of Paul VI, a new composition from Vatican II. 

 A text to be recited, not read. 
 “Gather a people.” 
 A sacrificial canon. 

1) Opening paragraph: Trinitarian - Son, mediator and Spirit makes His work effective. 
 Action of God calling together a people (base texts of I Peter 2:5 and Malachi 1:11, a 

spiritualization of Old Testament cult). 
2) First epiclesis: Holy Spirit needed for fulfilling Christ’s command. 
3) To introduce the Institution Narrative a parallel with Paul in I Corinthians 10 “On the night He 

was betrayed…” 
4) Anamnesis: Death-Resurrection and Christ’s return in glory all linked together. 
5) Sacrifice offered by way of thanks. 

 We become the gift, one with the oblation of Christ. 
6) Second epiclesis 
7) Intercessions: Church in heaven; pilgrims on earth. 

 Christian life itself (not just ritual) is an act of worship (Romans 12:1-2) (from “doing” 
worship to “being” worship). 

 Prayer for the whole world and role of the Church leading others into the Kingdom. 
 Reference to “people of God” includes clergy and laity together. 

 
 
 
 
 
 
 
 
 

Part Three:  The Second and Third Eucharistic Prayers 
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Questions for prayer and reflection 
 
 

A. The Eucharistic Prayer is a Trinitarian dialogue into which we are allowed to enter.  Do I 
appreciate the power of the Holy Spirit bringing me to Jesus and then to the Father?  If the 
Eucharist is the “perfect” prayer and model for the Church’s prayer, how does my own prayer 
life build on this model of prayer – thanksgiving, invoking the Holy Spirit, remembering Jesus, 
interceding for the rest of the Church?  Do I see the connection between personal prayer and 
communal prayer and how they complement each other? 

 
B. In a sense, God is always present; it is a question of us “showing up” that allows liturgy to 

unfold.  Vatican II in the Constitution on the Sacred Liturgy spoke of a participation by all 
present as “conscious and active.”  How could I work at being more intentionally present to the 
Lord and my fellow worshippers?  Is there anything about our parish’s worship that fosters a 
“privatized” sense of prayer rather than communal participation?  How could we improve that 
situation? 
 

C. The “mystery of faith” is God’s self-surrender within the Trinity, the passion within all passion.  
Liturgy (or all Christian life) requires self-surrender to others in our relationships and to the 
circumstances we cannot control in terms of health and family. Do I see liturgy as an expression 
of my daily “surrender” to love of God and others? 
 

D. The Third Eucharistic Prayer highlights the fact that Christian life itself is “already” an act of 
worship, i.e. worship is not just cultic.  Do I see my daily labor as an extension of and/or 
preparation for the Eucharist? 
 

E. The Third Eucharistic Prayer highlights “gathering a people” and that we are pilgrims within the 
world, on a journey with others to the Kingdom.  Do I believe that the presence of Christ is 
already present as the community gathers? 
 

F. The assembly itself is already a presence of Christ.  We “acclaim” as we pray – in shared 
silence, in words or songs.  As our gifts are transformed, so also should the assembly be 
transformed. How does our assembly manifest such a transformation? 
 
 
 

 

 

 

 

 

 

Conclusion:  The acclamation of the Doxology 
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PREFACE - EUCHARISTIC PRAYER II  

Although it is provided with its own Preface, this Eucharistic Prayer may also be used with other Prefaces, 

especially those that present an overall view of the mystery of salvation, such as the Common Prefaces. 

V. The Lord be with you.  

R. And with your spirit.  

V. Lift up your hearts.  

R. We lift them up to the Lord.  

V. Let us give thanks to the Lord our God.  

R. It is right and just. 

It is truly right and just, our duty and salvation,  

always and everywhere to give you thanks, Father most holy,  

through your beloved Son, Jesus Christ,  

your Word through whom you made all things,  

whom you sent as our Savior and Redeemer,  

incarnate by the Holy Spirit and born of the Virgin.  

Fulfilling your will and gaining for you a holy people,  

he stretched out his hands as he endured his Passion,  

so as to break the bonds of death and manifest the resurrection.  

And so, with the Angels and all the Saints  

we declare your glory,  

as with one voice we acclaim: 

Holy, Holy, Holy Lord God of hosts.  

Heaven and earth are full of your glory.  

Hosanna in the highest.  

Blessed is he who comes in the name of the Lord.  

Hosanna in the highest. 
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San Damiano Cross with St. Francis of Assisi 


